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Executive Summary 
Omar Suleiman is a prominent Islamic speaker and civil rights activist with an international 
reputation. He is the founder of Yaqeen Institute and holds a doctorate in Islamic Thought and 
Civilization, awarded by the International Islamic University of Malaysia (IIUM) in May of 
20201. However, concerns have arisen regarding his academic integrity, as portions of his 
dissertation have been found to include plagiarized content and other instances of scholarly 
misconduct. Such actions pose serious risks to the credibility of academic credentialing and 
accreditation standards. This paper will examine the violations identified in his dissertation. 
 
The report will show Omar Suleiman violated IIUM’s academic integrity rules. According to 
IIUM Academic Integrity Rules, plagiarism is defined as (p. 14): 

• (a) the act of taking of intellectual property expressed in material form, writing, data or 
invention of another person and claiming that the idea, writing, data or invention is the 
result of one’s own findings or invention; or 

• (b) an attempt to make out or the act of making out, in such a way that one is the original 
source or the author of an idea expressed in material form, writing, data or invention 
which has actually been taken from some other sources 

 
The authors who were plagiarized, nor any Yaqeen Institute articles, are cited or acknowledged 
in the PhD dissertation, not even in the literature review, despite Suleiman clearly being aware of 
their existence and relevance to his research thesis. 
 

 

 
  

 
1 We have encountered conflicting information regarding the date of his doctoral degree conferral. One source states 
September 2020, while another lists May 2020. This discrepancy is one of the key inconsistencies we find 
concerning. 



Introduction 
In 2021, several PhD holders from Yaqeen Institute attempted to access Omar Suleiman’s PhD 
dissertation, only to discover that it was unavailable for download through IIUM’s online portal. 
Requests sent directly to Omar Suleiman were either met with delays or subtly declined until 
they were eventually forgotten. This raised concerns among academics, as while it is not 
uncommon for dissertations to have embargo periods, outright refusal to share one’s work with 
fellow scholars is unusual, troubling, and highly suspicious. 
 
Between 2022 and 2024, repeated attempts were made to obtain the dissertation through IIUM’s 
channels, but all requests were either ignored or explicitly denied. Efforts by IIUM students and 
professors to access the dissertation document, on campus, also proved fruitless. Attempts to 
contact Omar Suleiman’s advisor were unsuccessful, as the advisor had left the university and 
could not be located. Subsequent interlibrary loan (ILL) requests faced the same fate, being 
ignored or denied. 
 
Remarkably, an anonymous whistleblower eventually provided the team of PhD holders with a 
copy of the dissertation. Questions persist as to why IIUM has yet to release the official version. 
Were library staff instructed to withhold these requests? While the university might officially 
attribute this to an embargo, the fact that nearly six years had passed raised suspicions of 
potential corruption surrounding Omar Suleiman’s dissertation. We commend the whistleblower 
for their ethical and moral courage in exposing this issue. 
 
* As of March 2025, all links originally listed on Omar Suleiman’s Wikipedia page referencing the 
dissertation have been deactivated. This is highly concerning and raises serious questions about 
transparency and accountability. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  



Proof 1: Word Verbatim Plagiarism 
Word-for-word plagiarism occurs when a writer copies text directly from a source without 
proper citation, presenting it as their own work. This section will identify and analyze instances 
of verbatim plagiarism found within the material under review. 

There are three main violations. Each violation will be shown with a table of comparison, 
followed by an analysis of the similarities between the passages. 
 
Violation 1 

Omar Suleiman Paper Original Source Paper 
Omar Suleiman 
Footnote #161, pg 69:  
 
“In fact, according to the exegete Al-Qurṭubī, the very 
first revelation, verse 22:39, related to military 
conflict was in direct response to aggression.”  
 

Jihad as Defense Paper 
Footnote #6, pg 3:  
 
“According to classical exegete al-Qurṭubī (d. 
1273), this was the first verse to be revealed 
about war.”  
 

Reference: [Al-Qurṭubī, 12:68, verse 22:39] Reference: [al-Qurṭubī, Jami’ li-Aḥkām al-
Qur’an 22:39, v.12 p.68] 
 

See Appendix B “FIRST PAPER - Violation 1: 
Footnote 161/6 (lifted citation)” 
 

See Appendix B “FIRST PAPER - Violation 
1: Footnote 161/6 (lifted citation)” 
 

 
Let's analyze the sentences based on their similarity and the potential for plagiarism. 
 
Comparison of Words and Phrases: 

1. According to Shared Phrases/Words: 
o Both sentences mention Al-Qurṭubī (a specific classical exegete). 
o Both refer to the first verse. 
o Both address a subject related to military conflict/war. 
o Both imply a relationship between the verse and revelation. 

2. Differences: 
o The “Omar Suleiman” version adds “in fact” and “verse 22:39”, while the 

source does not specify the verse number. 
o The source describes Al-Qurṭubī as “classical exegete” with his death date 

(1273), which is absent in the “Omar Suleiman” version. 
o The phrasing differs: the “Omar Suleiman” version says “in direct response to 

aggression”, while the source uses “about war”, making the intent more general. 
 
Similarity Score: 
Based on lexical overlap, paraphrasing, and shared key ideas, the similarity score is 
approximately 70%. The differences in phrasing suggest an attempt to reword but still maintain 
the same core idea. 
  



Evaluation of Plagiarism: 
1. Contextual Similarity: The “Omar Suleiman” document sentence communicates the 

same idea as the source sentence but changes the structure and adds minor details like the 
verse number (22:39) and the phrase “in direct response to aggression.” However, it does 
not introduce any new analysis or perspective that significantly differentiates it from the 
source. 
 

2. Paraphrasing or Plagiarism?: 
o While there are attempts at rewording, the “Omar Suleiman” version closely 

follows the original sentence’s meaning and structure. 
o The inclusion of verse 22:39 could be an attempt to mask the similarity. 

 
3. Likelihood of Plagiarism: The “Omar Suleiman” sentence seems to rely heavily on the 

source without proper attribution or sufficient transformation of the idea. This constitutes 
potential plagiarism, especially if no citation is provided. 

 
 
Conclusion: 

• If the “Omar Suleiman” document does not properly attribute the source or fails to 
demonstrate significant originality beyond paraphrasing, it likely constitutes plagiarism.  

• Paraphrasing itself is not inherently plagiarism; however, failing to properly cite the 
original source when paraphrasing is considered plagiarism. 

 
 
 
 
 
 
 
 

  



Violation 2 

Omar Suleiman Paper Original Source Paper 
Footnote #193, pg 87:  
 
“One of the early exegetes, Al-Ṭabarī, cites Mujāhid 
ibn Jabir (d. 277) as saying the verse was revealed in 
connection to the ghazwah of Tabūk.” 
 
 

Footnote #36, pg 11:  
 
“According to al-Ṭabarī (d. 923), this verse 
was revealed prior to the battle of Tabūk.” 
 

Reference: [Abū Ja’far al-Ṭabarī, Jāmiʻ Al-Bayān ‘an 
ta’wīl al-Qur’ān, (Bayrūt: Mu’assasat al-Risālah, 
2000), 14:200, verse 9:29] 
 

Reference: [al-Ṭabarī, Tafsīr al-Ṭabarī 9:29, 
v.11 p.407] 
 

See Appendix B “FIRST PAPER - Violation 9: 
Footnote 193/36 (lifted citation)” 

See Appendix B “FIRST PAPER - Violation 
9: Footnote 193/36 (lifted citation)” 

 
Comparison of Words and Phrases: 

1. Shared Phrases/Words: 
o Both sentences mention Al-Ṭabarī (a prominent exegete). 
o Both refer to the verse being revealed. 
o Both mention the ghazwah/battle of Tabūk as the context. 

 
2. Differences: 

o The “Omar Suleiman” version introduces “Mujāhid ibn Jabir (d. 277)” as a 
source cited by Al-Ṭabarī, which is absent in the source. 

o The “Omar Suleiman” version uses the term “ghazwah of Tabūk”, while the 
source uses “battle of Tabūk”—a subtle difference in terminology. 

o The source specifies that the verse was revealed “prior to” the battle, whereas the 
“Omar Suleiman” version says it was revealed “in connection to” the ghazwah. 

 
Similarity Score: 

• There is significant conceptual and lexical overlap. Based on shared key phrases and 
structure, the similarity score is approximately 80%. 

 
  



Evaluation of Plagiarism: 
1. Contextual Similarity: 

o The core idea is identical: the verse is associated with the battle of Tabūk, as 
mentioned by Al-Ṭabarī. 

o The addition of Mujāhid ibn Jabir provides supplementary detail, but it does not 
significantly transform the original idea. 

2. Paraphrasing or Plagiarism?: 
o The “Omar Suleiman” version attempts paraphrasing but retains the same core 

structure and idea as the source. 
o The inclusion of Mujāhid ibn Jabir and slight rephrasing might be an attempt to 

obscure the reliance on the source. 
3. Likelihood of Plagiarism: 

o Without proper attribution to the original source, this constitutes potential 
plagiarism, as the key idea and structure are directly derived from the source. 

 
Conclusion: 

• If the “Omar Suleiman” document does not explicitly cite the source or acknowledge that 
the core idea and context come from it, this is likely an instance of plagiarism. Adding a 
new name (Mujāhid ibn Jabir) does not negate the need for proper attribution to the 
source text. To avoid plagiarism, the author must explicitly credit the source and reframe 
the idea with original interpretation or analysis. 

 

  



Violation 3 
Violation #3 provides the most definitive evidence of plagiarism. This case involves three 
distinct documents. First, the AA version is a translation of the Qur’an by Abdel Haleem, in 
which he not only translated the text but also included his own commentary on a specific verse. 
The JAD version then incorporated this translation and commentary but introduced a unique and 
manual modification that appears solely in this paper and nowhere else in the literature base, nor 
anywhere on the internet. Subsequently, the OS version (Omar Suleiman’s dissertation) adopted 
the exact modified translation from the JAD version but circumvented proper attribution by 
citing the original AA version instead of the JAD version. This is indisputable evidence that 
Omar Suleiman accessed and utilized the JAD paper without acknowledging it in his 
dissertation. The diagram below illustrates this violation in a simplified manner. 
 

 
 
Figure 1. Unattributed Borrowing of a Modified Translation: Diagram of Plagiarism in 
Violation #3 
 
 
  



Comparison Points: 
• Highlights in Yellow: Missing in copied text 
• Highlights in Red: Added to copied text (not existent in source) 
• Source has no paragraph breaks in entire passage; dissertation mimics one of the two 

same paragraph breaks 
• The source text has an apostrophe in the word Qur’an; the word Qur’an is used 97 times 

in the entire dissertation EXCEPT one instance (from the copied text above) where it is 
spelled Quran (without the apostrophe) 

 

Original Translation (AA) Original Source Paper (JAD) 
ABDEL HALEEM: Yet the main clause of the 
sentence—'kill the polytheists,'—is singled out by 
some non-Muslims as representing the Islamic attitude 
to war; even some Muslims take this view and allege 
that this verse abrogated many other verses, including, 
'There is no compulsion in religion,' (2:256) and even, 
according to one solitary extremist, 'God is forgiving 
and merciful'.  

 
 

This far-fetched interpretation isolates and 
decontextualizes a small part of a sentence and of a 
passage, 9: 1-15, which gives many reasons for the 
order to fight such polytheists: they continually broke 
their agreements and aided others against the Muslims, 
they started hostilities against the Muslims, barred 
others from becoming Muslims, expelled them from 
the Holy Mosque and even from their own homes. At 
least eight times the passage mentions the misdeeds of 
these people against the Muslims.  

 
Moreover, consistent with restrictions on war 
elsewhere in the Qur'an, the immediate context of this 
'sword verse' exempts such polytheists as do not break 
their agreements and who keep the peace with the 
Muslims (9:7); it orders that those enemies seeking 
safe conduct should be protected and delivered to the 
place of safety they seek (9:6). The whole of this 
context to verse 9:5, with all its restrictions, is ignored 
by those who simply isolate one part of a sentence to 
build on it their theory of war and violence in Islam. 
 

JAD 33, pg 9: “The main clause of the sentence, ‘kill 
the polytheists,’ is singled out by some non-Muslims as 
representing the Islamic attitude to war. Even some 
Muslims takes this view and allege that this verse 
abrogated many other verses including, ‘There is no 
compulsion in religion,’ (2:256) and even according to 
one solitary extremist, ‘God is forgiving and merciful.’ 

 
 
 

This far-fetched interpretation isolates and 
decontextualizes a small part of a sentence and of a 
passage which gives many reasons for the order to 
fight such polytheists: they continually broke their 
agreements and aided others against the Muslims, they 
started hostilities against the Muslims, barred others 
from becoming Muslims, expelled them from the Holy 
Mosque and even from their own homes. At least eight 
times the passage mentions the misdeeds of these 
people against the Muslims. 

 
Moreover, consistent with the restriction of war 
elsewhere in the Quran, the immediate context of this 
‘sword verse’ exempts such polytheists who do not 
break their agreements and who keep peace with 
Muslims. It orders that those enemies seeking safe 
conduct should be protected and delivered to the place 
of safety they seek. The whole of this context to verse 
9:5, with all its restrictions, is ignored by those who 
simply isolate one part of a sentence to build on it their 
theory of violence in Islam.” 
 
[Abdel Haleem, The Qur'an, p. xxiii] 
 

  



Omar Suleiman Paper (OS) Original Source Paper (JAD) 
PHD 191, pg 86:  
“The main clause of the sentence, ‘kill the polytheists,’ is 
singled out by some non-Muslims as representing the 
Islāmic attitude to war. Even some Muslims takes this 
view and allege that this verse abrogated many other 
verses including, ‘There is no compulsion in religion,’ 
(2:256) and even according to one solitary extremist, 
‘God is forgiving and merciful.’  
 
 
This far-fetched interpretation isolates and 
decontextualizes a small part of a sentence and of a 
passage which gives many reasons for the order to fight 
such polytheists: they continually broke their agreements 
and aided others against the Muslims, they started 
hostilities against the Muslims, barred others from 
becoming Muslims, expelled them from the Holy Mosque 
and even from their own homes. At least eight times the 
passage mentions the misdeeds of these people against 
the Muslims. 
 
 
Moreover, consistent with the restriction of war 
elsewhere in the Quran, the immediate context of this 
‘sword verse’ exempts such polytheists who do not break 
their agreements and who keep peace with Muslims. It 
orders that those enemies seeking safe conduct should be 
protected and delivered to the place of safety they seek. 
The whole of this context to verse 9:5, with all its 
restrictions, is ignored by those who simply isolate one 
part of a sentence to build on it their theory of violence in 
Islām.” 
 
[Abdel Haleem, The Qur’an, xxiii] 
 

JAD 33, pg 9:  
“The main clause of the sentence, ‘kill the 
polytheists,’ is singled out by some non-Muslims as 
representing the Islamic attitude to war. Even some 
Muslims takes this view and allege that this verse 
abrogated many other verses including, ‘There is no 
compulsion in religion,’ (2:256) and even according 
to one solitary extremist, ‘God is forgiving and 
merciful.’ 

 
This far-fetched interpretation isolates and 
decontextualizes a small part of a sentence and of a 
passage which gives many reasons for the order to 
fight such polytheists: they continually broke their 
agreements and aided others against the Muslims, 
they started hostilities against the Muslims, barred 
others from becoming Muslims, expelled them from 
the Holy Mosque and even from their own homes. 
At least eight times the passage mentions the 
misdeeds of these people against the Muslims. 

 
 

Moreover, consistent with the restriction of war 
elsewhere in the Quran, the immediate context of 
this ‘sword verse’ exempts such polytheists who do 
not break their agreements and who keep peace with 
Muslims. It orders that those enemies seeking safe 
conduct should be protected and delivered to the 
place of safety they seek. The whole of this context 
to verse 9:5, with all its restrictions, is ignored by 
those who simply isolate one part of a sentence to 
build on it their theory of violence in Islam.” 
 
[Abdel Haleem, The Qur'an, p. xxiii] 
 
 

See Appendix B “FIRST PAPER - Violation 8: 
Footnote 191/33 (lifted citation)” 

See Appendix B “FIRST PAPER - Violation 8: 
Footnote 191/33 (lifted citation)” 

 

  



Comparison of Words and Phrases: 
1. Verbatim Similarity: 

o Both the “Omar Suleiman” document and the source document are word-for-
word identical across the entire excerpt. 

o Phrases such as “kill the polytheists,”, “decontextualizes a small part of a 
sentence,”, and “consistent with the restriction of war elsewhere in the 
Quran” are identical, indicating no attempt to paraphrase. 

2. Structural and Content Similarity: 
o Both documents reproduce the argument, reasoning, and evidence in the exact 

same sequence and structure. 
o The reference to verse 9:5 (the “sword verse”), the contextualization of the 

verse, and the rebuttal of misinterpretations are presented identically. 
3. Attribution: 

o Both documents cite Abdel Haleem as the source, but there is a clear lack of 
citing the modification via the source document. 

 
Similarity Score: 

• The similarity is unequivocally 100%, as the “Omar Suleiman” text replicates the source 
word-for-word, including all manual omissions and punctuation alterations. 
 

Evaluation of Plagiarism: 
1. Verbatim Copying Without Proper Quotation: 

o The “Omar Suleiman” document copies the lengthy source text entirely without 
citing the modified version. This lack of explicit acknowledgment is a textbook 
example of plagiarism. 

2. Originality of the Source Translation: 
o Abdel Haleem’s translation and commentary on the verse are unique and not 

found elsewhere. Additionally, the JAD modification is also unique and not found 
elsewhere2. This strengthens the claim of plagiarism because the “Omar 
Suleiman” text appropriates a distinctive modified copy without citing the 
modified reference. 

 
Conclusion: 

• This instance constitutes clear plagiarism because the “Omar Suleiman” document 
copies the source text word-for-word, and does not provide proper acknowledgment of 
the text. Even though Abdel Haleem is cited, the lack of citing the modified source paper 
misleads the reader into believing the text is from the original Abdel Haleem source. 
 

 

 

  

 
2 It is likely that JAD modified the original translation for readability, and Omar Suleiman simply copied it—
including JAD's modifications—without even referring to the original source (JAD). 



Proof 2: Statistical Analysis of Lifted Citations 
Executive Summary 
Traditional plagiarism detection software primarily focuses on text similarity and often fails to 
identify citation lifting. One promising approach is to investigate the likelihood of citation 
overlaps between a dissertation and its possible source papers. By applying a hypergeometric 
probability model, researchers can assess whether the observed overlap is more likely to be due 
to random chance or to non-accidental borrowing. Such an analysis has the potential to reveal 
extremely low probabilities that would raise serious concerns about academic misconduct. 
 
Introduction 
Maintaining academic integrity is essential in scholarly research. Citation lifting, a specific form 
of plagiarism, occurs when citations are copied from one work into another without proper 
attribution. This practice creates a false impression of thorough research and misleads readers 
about the originality of the work. 
 
We encourage academics and integrity investigators to examine citation practices not only 
through textual comparison but also through statistical methods. By analyzing overlaps between 
a given work and suspected source papers, scholars can test whether these overlaps are likely to 
have occurred by chance or whether they merit further scrutiny. Statistical modeling offers one 
possible pathway to strengthen academic integrity reviews. 
 
Probability Analysis 
The use of probability analysis in detecting plagiarism is not common in standard academic 
integrity investigations, but statistical and computational methods have been increasingly applied 
to detect citation-based plagiarism in recent years. We encourage researchers to review the 
information present in Gipp and Beel (2010)3, Bailey (2011)4, Meuschke and Gipp (2013)5, Gipp 
(2014a)6, Gipp et al. (2014b)7, and lastly, Kong et al. (2022)8 who specifically used the same 
probability test we discuss below. 
 
Most traditional plagiarism detection relies on text-matching software (e.g., Turnitin, 
iThenticate, PlagScan), which cannot detect citation lifting. Probabilistic approaches offer an 
alternative that becomes especially valuable when textual similarity is absent. 
 

 
3 Gipp, B., & Beel, J. (2010, June). Citation based plagiarism detection: a new approach to identify plagiarized 
work language independently. In Proceedings of the 21st ACM Conference on Hypertext and Hypermedia (pp. 273-
274). 
4 Jonathan Bailey, “Using Citations to Detect Plagiarism,” Plagiarism Today (Aug 8, 2011) 
5 Meuschke, N., & Gipp, B. (2013). “State of the art in detecting academic plagiarism.” International Journal for 
Educational Integrity, 9(1), 50–71. 
6 Gipp, B. (2014). Citation-based Plagiarism Detection: Detecting Disguised and Cross-Language Plagiarism using 
Citation Pattern Analysis. Springer. 
7 Gipp, B., Meuschke, N., & Breitinger, C. (2014). Citation‐based plagiarism detection: Practicability on a large‐
scale scientific corpus. Journal of the Association for Information Science and Technology, 65(8), 1527-1540. 
8 Kong, H., Martin-Gutierrez, S., & Karimi, F. (2022). Influence of the first-mover advantage on the gender 
disparities in physics citations. Communications Physics, 5(1), 243. 



In addition, newer methods such as CitePlag and CitationGraph use citation network analysis to 
uncover unusual overlaps in references. Citation Pattern Matching (Gipp & Meuschke, 2011) 
was an important milestone in this line of work. Extending this trajectory, a hypergeometric 
probability approach can provide a statistical basis for assessing whether observed overlaps are 
too improbable to be coincidental. 
 
With respect to legal and academic precedents, courts and academic committees typically rely on 
qualitative evidence rather than statistical proofs. However, some legal and academic integrity 
cases have used probability models to argue against accidental misconduct. For example, 
standardized testing fraud cases have used similar statistical models (e.g., probability of identical 
answer patterns occurring by chance). 
 
The strength of this method lies in its ability to quantify suspicion. Instead of relying solely on 
subjective judgment, it offers a statistical benchmark for how improbable citation overlaps may 
be. It also addresses forms of plagiarism that escape text-based tools—particularly cases where 
plagiarists paraphrase but retain the same citations. 
 
Researchers and academic integrity investigators are therefore encouraged to experiment with 
probability-based citation analysis in their own work. When combined with qualitative review, 
such methods can enrich investigations and provide a more robust framework for evaluating 
potential misconduct. 
 
 
 
 
 

  



Proof 3: Call for Independent Verification and Citation 
Integrity Review 
The investigation remains ongoing, though current resources are limited. We therefore encourage 
researchers to obtain the full dissertation and undertake their own in-depth analysis of its 
citations. There is reason to be believe that Omar Suleiman incorporated citations without 
consulting the original works. A careful review could uncover inconsistencies or contradictions 
of the author’s core argument. This will provide further insight into whether the references 
reflect genuine scholarly engagement. 
 
 
Proof 4: Whistleblower Testimony and Direct Evidence of 
Authorship Irregularities 
Further evidence supporting the whistleblower testimony and the primary documentation 
alleging irregularities in the authorship of Omar Suleiman’s doctoral dissertation will be 
furnished and made available to all pertinent parties. 
 
 
 
  



Conclusion and Recommendations 
This ongoing investigation provides strong evidence that Omar Suleiman engaged in plagiarism 
through verbatim copying, as demonstrated by three distinct violations. In Violation #3, although 
the original author, Abdel Haleem, is cited, the failure to acknowledge the intermediary source is 
a deliberate and misleading act of citation. Similarly, in Violations #1 and #2, the high similarity 
scores further indicate that the text was copied rather than independently formulated. The 
substantial conceptual and lexical overlap, coupled with the absence of proper citation, 
constitutes a clear breach of academic integrity and falls under the criteria for being deemed as 
plagiarism. 
 
Furthermore, applying a hypergeometric probability analysis to the dissertation’s citations will 
determine whether the observed overlaps are likely to have occurred by random chance. If such 
an analysis reveals extremely low probabilities, it would raise serious concerns about systematic 
citation lifting. We encourage researchers to conduct this form of statistical review, as it offers a 
way to test whether overlaps are consistent with deliberate borrowing rather than coincidence. 
Identifying whether citation duplication occurs sporadically or with striking regularity would 
provide valuable insight into the author’s engagement with sources and the integrity of the work. 
 
Recommendations 
Based on the findings, the following actions are recommended: 

1. Formal Review: Initiate an academic integrity review to evaluate the dissertation and its 
compliance with ethical standards. 

2. Disciplinary Action: If plagiarism is confirmed, appropriate sanctions must be applied, 
including retraction of the dissertation. 
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Appendix B: Tables of Violations 
 
We categorized our findings based on the specific papers from which Omar Suleiman plagiarized, identifying five separate sources that were neither acknowledged 
nor cited in his dissertation. 
 
Each paper is associated with a list of violations, most of which involve lifted citations through direct copying of translations. In some cases, entire sentences were 
copied verbatim. 
 
To illustrate these violations, we present each table in a two-column format: the left column displays excerpts from Omar Suleiman’s dissertation, while the right 
column presents the corresponding text from the original source documents. See below for an example. 
 

 

 

 

  



FIRST PAPER 
 

Title: Jihād as Defense: Just-war theory in the Quran and Sunnah 
Author: Justin Parrott 
Date: 2016 
Link: https://omarsuleiman.phd/download/75 
 

  



Violation 1: Footnote 161/6 (lifted citation): 
 

PhD 161, pg 69: “In fact, according to the exegete Al-Qurṭubī, the very 
first revelation, verse 22:39, related to military conflict was in direct 
response to aggression.”  
 
[Al-Qurṭubī, 12:68, verse 22:39] 
 

JAD 6, pg 3: “According to classical exegete al-Qurṭubī (d. 
1273), this was the first verse to be revealed about war.”  
 
 
[al-Qurṭubī, Jami’ li-Aḥkām al-Qur’an 22:39, v.12 p.68] 
 

 
 

 

 

  



Violation 2: Footnote 476/12 (lifted citation, unattributed translation): 
 

PHD 476, pg 181: “Verily, the most tyrannical of people to Allāh, Almighty 
and Glorified, is he who kills those who did not fight him.”  
 
[Ibn Ḥanbal, 26:298 #16376] 
 

JAD 12, pg 4: “Verily, the most tyrannical of people to God the Exalted is 
he who kills those who did not fight him.”  

 
[Musnad Aḥmad #16376 (15943), v.26 p.298 (author translation)] 
 

 

 

 

 

 

  



Violation 3: Footnote 337/13 (lifted citation, unattributed translation): 
 

PHD 337, pg 136: “O people! Do not wish to meet the enemy [in battle] and 
ask Allāh for safety, but if you meet them, then be patient and know that 
Paradise is under the shade of swords.”  
 
[Al-Bukhārī, Ṣaḥīḥ al-Bukhārī, 4:63 #3024] 
 

JAD 13, pg 4: “Do not wish to meet the enemy [in battle], but if you 
meet them then be patient.” 
 
[Ṣaḥīḥ al-Bukhārī #3026(2863), v.4 p.63 (author translation) 
 

 

 
 

 

 



Violation 4: Footnote 534/15 (lifted citation, unattributed translation): 
PHD 534, pg 215: “The disbelievers, they are only to be fought on 
condition of them waging war first, as is the view of the majority of 
scholars, and as is proven by the Book and the Sunnah.” 
 
[Ibn Taymīyah, Kitāb al-Nubūwāt, (Bayrūt, Lubnān: Dār al-Kutub al-
ʻIlmīyah, 1985), 140] 
 

JAD 15, pg 4: “As for the oppressor who does not fight, then there are 
no texts in which God commands him to be fought. Rather, the 
unbelievers are only fought on the condition that they wage war, as is 
practiced by the majority of scholars and as is evident in the Book and 
Sunnah.” 
 
[Ibn Taymiyyah, Kitāb al-Nubūwāt, v.1 p.570 (author translation)] 
 

 

 

 
 

  



Violation 5: Footnote 475/18 (lifted citation, unattributed translation): 
PHD 475, pg 181: “Leave the Abyssinians alone so long as they leave 
you alone, and leave the Turks alone so long as they leave you alone.” 
 
[Abū Dāwūd, 4:114 #4309] 
 

JAD 18, pg 5: “Leave the Abyssinians alone as long as they leave you alone, 
and leave the Turks alone as long as they leave you alone.” 
 
[Sunan Abī Dāwūd #4309 (4302), v.4 p.114 (author translation)]  
 

 

 

 
 

  



Violation 6: Footnote 320/23 (lifted citation, unattributed translation): 
PHD 320, pg 131: “O people, spread peace, feed the hungry, and pray 
at night when people are sleeping and you will enter Paradise in 
peace.” 
 
[Muḥammad ibn ʻĪsá al-Tirmidhī. Sunan al-Tirmidhī. (Bayrūt: Dār al-
Ġarb al-Islāmī, 1998), 4:233 #2485] 
 

JAD 23, pg 6: “O people, spread peace, feed the hungry, and pray at night 
when people are sleeping and you will enter Paradise in peace.” 
 
[Sunan al-Tirmidhī #2485, v.4 p.233 (author translation)] 
 

 
 

 

 

  



Violation 7: Footnote 438/26 (unattributed translation): 
 

PHD 438, pg 166: “Verily, after me there will be conflicts and affairs, so 
if you can end them in peace, then do so.” 
 
[Ibn Ḥanbal, 2:106 #795] 
 

JAD 26, pg 7: “Verily, after me there will be conflicts or affairs, so if you are 
able to end them in peace then do so.” 
 
[Musnad Aḥmad #695 (697), v.2 p.106 (author translation)] 
 

 

 
 

 

  



Violation 8: Footnote 191/33 (lifted citation): 
ABDEL HALEEM: Yet the main clause of the sentence—'kill the polytheists,'—
is singled out by some non-Muslims as representing the Islamic attitude to 
war; even some Muslims take this view and allege that this verse abrogated 
many other verses, including, 'There is no compulsion in religion,' (2:256) and 
even, according to one solitary extremist, 'God is forgiving and merciful'.  

 
This far-fetched interpretation isolates and decontextualizes a small part of a 
sentence and of a passage, 9: 1-15, which gives many reasons for the order to 
fight such polytheists: they continually broke their agreements and aided 
others against the Muslims, they started hostilities against the Muslims, 
barred others from becoming Muslims, expelled them from the Holy Mosque 
and even from their own homes. At least eight times the passage mentions 
the misdeeds of these people against the Muslims.  

 
Moreover, consistent with restrictions on war elsewhere in the Qur'an, the 
immediate context of this 'sword verse' exempts such polytheists as do not 
break their agreements and who keep the peace with the Muslims (9:7); it 
orders that those enemies seeking safe conduct should be protected and 
delivered to the place of safety they seek (9:6). The whole of this context to 
verse 9:5, with all its restrictions, is ignored by those who simply isolate one 
part of a sentence to build on it their theory of war and violence in Islam. 
 

JAD 33, pg 9: “The main clause of the sentence, ‘kill the polytheists,’ is 
singled out by some non-Muslims as representing the Islamic attitude 
to war. Even some Muslims takes this view and allege that this verse 
abrogated many other verses including, ‘There is no compulsion in 
religion,’ (2:256) and even according to one solitary extremist, ‘God is 
forgiving and merciful.’ 

 
This far-fetched interpretation isolates and decontextualizes a small 
part of a sentence and of a passage which gives many reasons for the 
order to fight such polytheists: they continually broke their 
agreements and aided others against the Muslims, they started 
hostilities against the Muslims, barred others from becoming 
Muslims, expelled them from the Holy Mosque and even from their 
own homes. At least eight times the passage mentions the misdeeds 
of these people against the Muslims. 

 
Moreover, consistent with the restriction of war elsewhere in the 
Quran, the immediate context of this ‘sword verse’ exempts such 
polytheists who do not break their agreements and who keep peace 
with Muslims. It orders that those enemies seeking safe conduct 
should be protected and delivered to the place of safety they seek. 
The whole of this context to verse 9:5, with all its restrictions, is 
ignored by those who simply isolate one part of a sentence to build 
on it their theory of violence in Islam.” 
 
[Abdel Haleem, The Qur'an, p. xxiii] 
 

  



PHD 191, pg 86: “The main clause of the sentence, ‘kill the polytheists,’ is 
singled out by some non-Muslims as representing the Islāmic attitude to war. 
Even some Muslims takes this view and allege that this verse abrogated many 
other verses including, ‘There is no compulsion in religion,’ (2:256) and even 
according to one solitary extremist, ‘God is forgiving and merciful.’  
 
This far-fetched interpretation isolates and decontextualizes a small part of a 
sentence and of a passage which gives many reasons for the order to fight 
such polytheists: they continually broke their agreements and aided others 
against the Muslims, they started hostilities against the Muslims, barred 
others from becoming Muslims, expelled them from the Holy Mosque and 
even from their own homes. At least eight times the passage mentions the 
misdeeds of these people against the Muslims. 
 
Moreover, consistent with the restriction of war elsewhere in the Quran, the 
immediate context of this ‘sword verse’ exempts such polytheists who do not 
break their agreements and who keep peace with Muslims. It orders that 
those enemies seeking safe conduct should be protected and delivered to the 
place of safety they seek. The whole of this context to verse 9:5, with all its 
restrictions, is ignored by those who simply isolate one part of a sentence to 
build on it their theory of violence in Islām.” 
 
[Abdel Haleem, The Qur’an, xxiii] 
 

JAD 33, pg 9: “The main clause of the sentence, ‘kill the polytheists,’ is 
singled out by some non-Muslims as representing the Islamic attitude 
to war. Even some Muslims takes this view and allege that this verse 
abrogated many other verses including, ‘There is no compulsion in 
religion,’ (2:256) and even according to one solitary extremist, ‘God is 
forgiving and merciful.’ 

 
This far-fetched interpretation isolates and decontextualizes a small 
part of a sentence and of a passage which gives many reasons for the 
order to fight such polytheists: they continually broke their 
agreements and aided others against the Muslims, they started 
hostilities against the Muslims, barred others from becoming 
Muslims, expelled them from the Holy Mosque and even from their 
own homes. At least eight times the passage mentions the misdeeds 
of these people against the Muslims. 

 
Moreover, consistent with the restriction of war elsewhere in the 
Quran, the immediate context of this ‘sword verse’ exempts such 
polytheists who do not break their agreements and who keep peace 
with Muslims. It orders that those enemies seeking safe conduct 
should be protected and delivered to the place of safety they seek. 
The whole of this context to verse 9:5, with all its restrictions, is 
ignored by those who simply isolate one part of a sentence to build 
on it their theory of violence in Islam.” 
 
[Abdel Haleem, The Qur'an, p. xxiii] 
 
 



 

 

 

 

 



 

Violation 9: Footnote 193/36 (lifted citation): 
PHD 193, pg 87: “One of the early exegetes, Al-Ṭabarī, cites Mujāhid ibn Jabir (d. 
277) as saying the verse was revealed in connection to the ghazwah of Tabūk.” 
 
[Abū Ja’far al-Ṭabarī, Jāmiʻ Al-Bayān ‘an ta’wīl al-Qur’ān, (Bayrūt: Mu’assasat al-
Risālah, 2000), 14:200, verse 9:29] 
 

JAD 36, pg 11: “According to al-Ṭabarī (d. 923), this verse was 
revealed prior to the battle of Tabūk.” 
 
[al-Ṭabarī, Tafsīr al-Ṭabarī 9:29, v.11 p.407] 
 

 

 

 

 

  



Violation 10: Footnote 541/38 (lifted citation): 
PHD 541, pg 218: “Fighting is only a duty in response to being fought 
against, not in response to disbelief, which is why women, children, the 
elderly and infirm, the blind, or monks who stay out of the fighting are not 
fought. Instead, we only fight those who wage war against us.” 
 
[Ibn Qayyim, Ahkām Ahl al-Dhimmah, 1:110] 
 

JAD 38, pg 11: “Fighting is only necessary to confront war and not to 
confront unbelief. For this reason, women and children are not killed, 
neither are the elderly, the blind, or monks who do not participate in 
fighting. Rather, we only fight those who wage war against us. This was 
the way of the Messenger of God, peace and blessings be upon him, 
with the people of the earth. He would fight those who declared war on 
him until they accepted his religion, or they proposed a peace treaty, or 
they came under his control by paying tribute. 
 
[Ibn al-Qayyim, Aḥkām Ahl al-Dhimmah,  v.1 p.110 (author translation)] 
 

 

 
 

 
 



Violation 11: Footnote 542/46 (lifted citation, unattributed translation): 
PHD 542, pg 218: “[The Prophet] never forced the religion upon anyone, but 
rather he only fought those who waged war against him and fought him 
first. As for those who made peace with him or conducted a truce, he never 
fought them and he never compelled them to enter his religion, as his Lord, 
Glorified and Exalted, commanded him, ‘There is no compulsion in religion; 
right guidance is clear from error.’ [Qur’an, al-Baqarah: 256]. The negation 
in the verse carries the meaning of prohibition, namely, you may not force 
your religion upon anyone.” 
 
[Ibn Qayyim al-Jawzīyah and Muḥammad Aḥmad Ḥājj (ed.), Hidāyat al-
Ḥayārá fī Ajwibat al-Yahūd wal-Naṣārá, (Dimashq: Dār al-Qalam, 1996), 
1:237] 
 

JAD 46, pg 13: “[The Prophet] never forced the religion upon anyone, 
but rather he only fought those who waged war against him and fought 
him first. As for those who made peace with him or conducted a truce, 
then he never fought them and he never compelled them to enter his 
religion, as his Lord the Almighty had commanded him: There is no 
compulsion in religion, for right guidance is distinct from error (2:256).” 
 
[Ibn al-Qayyim, Hidāyat Al-Ḥayārá, v.1 p.237 (author translation)] 
 

 

 

 

 



SECOND PAPER 
Title: Is Islam a Conquest Ideology? On Jihad, War, & Peace 
Author: Surkheel Sharif 
Date: 2018 
Link: https://omarsuleiman.phd/download/77 

 

 

  



Violation 1: Footnotes 18/6 (lifted citation): 
PHD 6, pg 5: “The best jihād in the path of Allāh is a word of justice in 
front of an oppressive ruler.” 
 
[Sulaymān ibn al-Ashʻath al-Sijistānī Abū Dāwūd, Sunan Abī Dāwūd, 
(Ṣaydā, Lubnān: al-Maktabah al-Aṣrīyah, 1980), 4:124 #4344] 
 

ICI 18, pg 6: “The greatest jihad is to speak a word of truth in front of a 
tyrannical ruler.” 
 
[Abu Dawud, Sunan, no.4344] 
 

 

 
 

 

 

  



Violation 2: Footnotes 33/541 (lifted citation, unattributed translation): (also from FIRST 
PAPER) 

PHD 541, pg 218: “Fighting is only a duty in response to being fought 
against, not in response to disbelief, which is why women, children, the 
elderly and infirm, the blind, or monks who stay out of the fighting are not 
fought. Instead, we only fight those who wage war against us.” 
 
[Ibn Qayyim, Ahkām Ahl al-Dhimmah, 1:110] 
*also used in FIRST PAPER 
 

ICI 33, pg 8: “Fighting is only a duty in response to being fought against, 
not in response to disbelief. This is why women, children, the elderly 
and infirm, the blind, and monks who stay out of the fighting are not 
fought. Instead, we only fight those who wage war against us.” 
 
[Ahkam Ahl al-Dhimmah (Dammam: Ramadi li’l-Nashr, 1997), 1:110] 
 

 

 
 

 

 

  



Violation 3: Footnotes 37/524 (lifted citation, unattributed translation): 
 

PHD 524, pg 209: “It is essential to note that the world today is united under a single 
organization [United Nations] where each member [state] adheres to its terms and 
conditions. The Islāmic ruling in this case is that it is obliged to fulfill all agreements and 
treaties that the Islāmic lands commit themselves to, as is stipulated by the law of 
fulfilling treaties endorsed by the Qur’ān. Based on this, those non-Muslim countries 
that are members of this world organization are not deemed as the Abode of War (dār 
al-ḥarb). Instead, they should be seen as Abodes of Truce (dār al-‘ahd).” 
 
[Muḥammad Abū Zahrah, Al-'Alāqāt al-Dawlīyah fī al-Islām, (al-Qāhirah: Dār al-Fikr al-
ʻArabī, 1995), 77] 
 

ICI 37, pg 9: “It is essential to note that the world today is united under a single 
organization where each member [state] adheres to its terms and conditions. The Islamic 
ruling in this case is that it is obliged to fulfill all agreements and treaties that the Islamic 
lands commit themselves to, as is stipulated by the law of fulfilling treaties endorsed by the 
Qur’an. Based on this, those non-Muslim countries that are members of this world 
organization are not deemed as the Abode of War (dar al-harb). Instead, they should be 
seen as Abodes of Truce (dar al-‘ahd).” 
 
[Abu Zahrah, al-‘Alaqat al-Duwaliyyah fi’l-Islam (Cairo: Dar al-Fikr al-‘Arabi, 1995), 77] 
 

 

 

 

 

 



THIRD PAPER 
 

Title: War, Islam, and the Sanctity of Life: Non-Aggression in the Islamic Code of Combat  
Author: Hassan Shibly 
Date: 2017 
Link: https://omarsuleiman.phd/download/79 

 

 

  



Violation 1: Footnote 456/5 (lifted citation, unattributed translation): 
 

PHD 456, pg 172: “When the Romans are not campaigned against, they 
campaign [against you].” 
 
[Al-Dhahabī, Siyar A’lām Al-Nubalā’, (al-Qāhirah: Dār al-Ḥadīth, 2006) 
14:85] 
 

WIS 5: “When the Romans are not campaigned against, they campaign 
(against you).” 
 
[Al-Dhahabī. Siyar A’lām Al-Nubalā’. (al-Qāhirah: Dār al-Ḥadīth, 2006) 
14:85] 
 

 

 

 

 

  



FOURTH PAPER 
 

Title: Jesus: A Foundation for Dialogue Between Muslims and Christians 
Author: Justin Parrott 
Date: 2018 
Link: https://omarsuleiman.phd/download/81 

 

 

  



Violation 1: Footnote 297/31 (lifted citation, partial unattributed translation): 
 

PHD 297, pg 122: “The Negus said to them, ‘Do you have anything with you from Allāh?’ 
Ja’far said yes. The Negus said, ‘Then recite it to us.’ Ja’far recited from memory the 
verses of Sūrat Maryam. The Negus, along with the bishops in his realm, were moved to 
tears by what was recited to them, to the point their beards became soaked. The Negus 
said, ‘Indeed, this [scripture] and what has come from Moses have emerged from a single 
light. You are released. By Allāh, I will never hand them over to the Quraysh.’” 
 
[Aḥmad ibn Ḥanbal, Musnad al-Imām Aḥmad ibn Ḥanbal, (Bayrūt: Mu’assasat al-Risālah, 
2001), 3:267 #1740] 
 

JFD 31, pg 14: “The Negus said to them, ‘Do you have anything with you 
from Allah?’ Ja’far said yes. The Negus said, ‘Then recite it to us.’ Ja’far 
recited the opening verses of Surat Maryam. The Negus began to weep 
until his beard was soaked, as well as his bishops wept until they soaked 
their pages, when they heard what was recited to them. Then the Negus 
said, ‘Verily, this chapter and what has come from Moses have emerged 
from the same light. You are released. By Allah, I will never surrender 
them.” 
 
[Aḥmad ibn Ḥanbal, Musnad al-Imām Aḥmad Ibn Ḥanbal, 37:172-173 
#22498] 
 

 

 

 



 
 

  



Violation 2: Footnotes 381/139 (lifted citation), partial unattributed translation: 
 

PHD 381, pg 149: “The notable scholar of ahadith, Abū Ḥātim al-Rāzī (d. 
890), commented on this statement, “He said this supplication on the day 
of Uḥud after they had slashed his face.”” 
 
[Muḥammad ibn Ḥibbān, Ṣaḥīḥ Ibn Ḥibbān, (Bayrūt: Mu’assasat al-Risālah, 
1993), 3:254 #973] 
 

JFD 139, pg 50: “As said by Abu Hatim, “The Prophet said this 
supplication during the battle of Uhud when they slashed his face.” 
 
[Ibn Ḥibbān, Ṣaḥīḥ Ibn Ḥibbān (Bayrūt: Mu’assasat al-Risālah, 1993), 
3:254 #973] 
 

 

 
 

 

 

 

 

 

  



FIFTH PAPER 
 

Title: The Accomplishments of Prophet Muhammad صلى الله عليه وسلم: The Proofs Of Prophethood Series 
Author: Mohammad Elshinawy 
Date: 2017 
Link: https://omarsuleiman.phd/download/83 

 

 

  



Violation 1: Footnotes 373/34 (lifted citation): 
 

PHD 373, pg 146: “Muṣ'ab ibn ‘Umayr reports that the Prophet (P.B.U.H.) 
gave the order at that time, “I enjoin you to treat the prisoners well.” Muṣ'ab 
then commented, “After I accepted Islām, I was among the Anṣār and when 
the time of lunch or dinner arrived, I would feed dates to the prisoners, for I 
had been fed bread due to the command of the Messenger of Allāh.” 
 
[Sulaymān ibn Aḥmad al- Ṭabarānī, Al-Mu’jam al-Kabīr, (al-Qāhirah, al-Riyāḍ: 
Maktabat Ibn Taymīyah, Dār al-Ṣumayʻī, 1983), 22:393] 
 

APP 34, pg 20: “He reports that the Messenger of Allah صلى الله عليه وسلم gave clear 
instructions to his Companions, stating, “Treat the captives kindly,” 
and so whenever his captors had lunch or dinner, they would only eat 
dates while giving him the bread, in compliance with the Prophet’s صلى الله عليه وسلم 
orders.” 
 
[Sulaymān ibn Aḥmad al-Ṭabarānī, al-Mu‘jam al-kabīr (Cairo: 
Maktabat Ibn Taymīyah, 1983), 22:393, no. 977] 
 

 

 

 

 

 


